Emile Faguet, Initiation philosophique, 1. Bolim

OSM. terctimesi: Yeni Felsefe Taribi

Birinci Kisim

Tk Devirler

Birinci Fasil

Sokrat’tan Evvel: Tzah¢t Feylesoflar

HEsyanin Heyet-1 Umumiyesine, Kainatin
Yaradilis ve Tesekkultine Dair

Felsefe nedir ?

Felsefe, esyanin heyet-i umumiyesine dair
taharriyatta bulunmaktan ibarettir. Yani, her
seyin ilk sebepleri nedir; keza yeryliziinde
mevcut bltin esya nasil, ne maksatla ve nigin
viicuda gelmistir! Neden mirekkeptir. Felsefe
bunlari arastirir. Iste bundan dolayidir ki,
kelimenin biitiin manastyla her seyin esasina dair
taharriyatta bulundugu icin felsefeye «lk esaslar
ilmi» dahi detler.

Insanlar mevcut oldugu andan itibaren diinya
yuzinde her zaman felsefe ile istigal edilmistir.
Biitiin dinler, bagtan agagi felsefedir. Fakat
insanlar, dinlerin haricinde, her seyin sebeplerini

FR. orijinali: Initiation philosophique

PREMIERE PARTIE

L'ANTIQUITE

CHAPITRE I

AVANT SOCRATE

LES PHILOSOPHES EXPLICATEURS DE
L'ENSEMBLE DES CHOSES, DE LA
CREATION ET DE LA CONSTITUTION
DU MONDE

La Philosophy

LA philosophie consiste a chercher l'explica-
tion de l'ensemble des choses. Elle cherche
donc quelles sont les premiéres causes de tout et
aussi comment toutes les choses sont et enfin
pourquoi, dans quel dessein, faites en vue de
quoi les choses sont. C'est pourquoi, prenant
principe dans tous les sens du mot, on 1'a appelée
la science des premiers principes.

On a philosophé de tout temps. Les religions,
toutes les religions sont des philosophies. Ce
sont méme les plus complétes. Mais, en dehors
des religions, les hommes ont cherché les causes
et les principes de tout et essayé d'avoir des
idées générales. Ces recherches en dehors des
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PART L.

ANTIQUITY

CHAPTER 1. BEFORE SOCRATES

Philosophical Interpreters of the Universe, of
the Creation and Constitution of the World.

Trans. by Sir Bart Homer Gordon

PHILOSOPHY.—The aim of philosophy is to
seek the explanation of all things: the quest is
for the first causes of everything, and also how all
things are, and finally why, with what design,
with a view to what, things are. That is why,
taking "principle" in all the senses of the word,
it has been called the science of first principles.

Philosophy has always existed. Religions—all
religions—are philosophies. They are indeed the
most complete. But, apart from religions, men
have sought the causes and principles of
everything and endeavoured to acquire general
ideas. These researches apart from religious
dogmas in pagan antiquity are the only ones




ve esaslarini arastirmislar, bu hususta umumi bir
fikir sahibi olmay tecriibe etmislerdir. Iste, ilk
devitlerde dini akidelerin haricinde yapilan bu
taharriyat ve tetkikat bizim mevzumuzu tegskil
edecektir.

Iyvonven mektebi: Tales

Iyonyen mektebi, felsefe mekteplerinin en
eskisidir. Milattan evvel yedinci asra aittir. Mileli
Tales bugiinkt tabirlerimizle tarif etmek lazim
gelirse fizikci ve felekiyatct bir feylesoftur. Tales
maddenin, yani bitin esya ve mevcudatin
miutemadi surette degismekte olduklarina ve bu
degisikligin her kistm maddede miindemig kadir
bir kuvvet tarafindan icra edilmekte olduguna
kani idi. Bu kadir kuvvetler « allah »t1,
binaenaleyh yeryiiziinde mevcut her sey

« allah »lar ile dolu idi. Felsefesi esatir
silsilesinden ibaretti. Ona gére maddenin ilk
unsur-i esasisi su idi. Bilahare, ilahlarin tesir ve
nifuzu tahtinda, topraga, havaya, atese tahavvil
etmis ve tabiatta mevcut her sey, su, toprak,
hava, atesten tesekkill etmisti.

Anaksimandr, Heraklit

Mileli Anaksimandr hem felekiyatct hem de
cografiyundandir. Bu feylesofa nazaran her seyin
esast gayri mahdut bir haladan ibarettir ki biitiin

dogmes religieux dans l'antiquité paienne, sont
les seules dont nous nous occuperons ici.

L'école ionienne: Thalés

L'Ecole ionienne est la plus ancienne école
philosophique connue. Elle remonte au VIIe
siecle avant Jésus-Christ. Thales de Milet,
physicien et astronome, comme nous dirions de
nos jouts, croyait que la matiére, c'est-a-dire ce
de quoi toutes les choses et tous les étres sont
faits, est en perpétuelle transformation et que
ces transformations sont produites par des étres
puissants attachés a chaque portion de la
matiere. Ces étres puissants étaient des dieux.
Tout, donc, était plein de dieux. Sa philosophie
était une mythologie. 1l pensait, du reste, que
l'élément essentiel de la matiere était I'eau et que
c'était I'eau, sous l'influence des dieux, qui se
transformait en terre, en air et en feu et que
d'eau, de terre, d'air et de feu tout ce qui est
dans la nature est composé.

Anaxcimandre, Héraclite

Anaximandre de Milet, astronome lui aussi et
géographe, croyait que le principe de toutes
choses était indéterminé, une maniére de chaos,
ou rien n'a de forme ni de figure, que du chaos

with which we are here to be concerned.

THE IONIAN SCHOOL: THALES.—The
Ionian School is the most ancient school of
philosophy known. It dates back to the seventh
century before Christ. Thales of Miletus, a
natural philosopher and astronomer, as we
should desctibe him, believed matter—namely,
that of which all things and all beings are
made—to be in perpetual transformation, and
that these transformations are produced by
powerful beings attached to every portion of
matter. These powerful beings were gods.
Everything, therefore, was full of gods. His
philosophy was a mythology. He also thought
that the essential element of matter was watet,
and that it was water, under the influence of the
gods, which transformed itself into eatth, air,
and fire, whilst from water, earth, air, and fire
came everything that is in nature.

ANAXIMANDER; HERACLITUS.—
Anaximander of Miletus, an astronomer also,
and a geographer, believed that the principle of
all things is indeterminate—a kind of chaos
wherein nothing has form or shape; that from
chaos come things and beings, and that they
return thither in order to emerge again. One of




esya ve mevcudatin burada iken hicbir sekil ve
semaili mevcut degildir. Bilahare buradan
ctkarak vaziyet-i tabiyelerini alirlar ve yeniden
ctkmak icin tekrar oraya dénetler. Bu feylesofun
baslica nazariyelerinden biri de baligin,
hayvanatin en eskisi oldugu ve biitiin hayvanatin
miutemadi bir tekdmiile mazhar olarak sudan
neset ettigidir. Bu nazariye, bundan altmus
yetmis sene evvel bir muddet i¢in fevkalade
itibar ve kiymet kazanmus idi.

Efesli Heraklit ilk devir feylesoflarinin en fazla
ibham i¢inde yiizenidir. Hatta «ibhamci» sifatt
kendisine lakap edilmistir. Dlnya yiiziindeki her
seyl bir cereyan-1 miitemadiye tabi ve hentiz
vasf-1 esasisini iktisap etmemis sekilde gorir.
Kendisine gore esya ve mevcudat hicbir zaman
sekl-i katilerinde degillerdir. Ebediyen
degisiyorlar ve degiseceklerdir. Yalniz bunlarin
arkasinda gizli, degismeyen ebedi bir sahib-i
kuvvet vardir. Iste miimkiin oldugu kadar o
sahib-i kuvvete benzemek, yani bir maymunun
bir insana benzedigi kadar benzemek, hepimizin
vazifesidir. Bu feylesof, fazla hareketi sevmez,
alelekser yalniz otururdu. Hatta halk
efsanelerinde Heraklit’in hayatta miitemadiyen
agladigt zikredilmektedir.

Anaksagor, Ampedokl

Klazomen’li Anaksagor fizikgi bir feylesof olup
milattan 471 sene evvel Atina’ya gelerek
yetlesmis ve meshur Perikles’in muallimi ve
dostu olmugtur. Fakat Atinalilarin dinine karst
laubalilik asar1 gosterdiginden dolay 6lime
mahkim olarak Lampsak’a iltica etmek

sortent les choses et les étres et qu'ils y
retournent pour en sortir encore. Une de ses
théories particulieres était que les poissons
étaient les plus anciens des animaux et que tous
les animaux étaient sortis d'eux par
transformations successives. Cette théorie a été
remise en honneur, pour un temps, il y a
environ un demi-siecle.

Heraclite d'Epheése, tres obscur du reste et cette
épithete était restée attachée a son nom, voit
toutes choses comme dans un écoulement
perpétuel, dans un devenir indéfini. Les choses
ne sont pas; elles deviennent et sont destinées a
devenir éternellement. Derriere elles, cependant,
il y a un maitre éternel qui ne change pas. Lui
ressembler, autant que nous pouvons et c'est-a-
dire autant qu'un singe peut ressembler 2 un
homme est tout notre devoir. Rester toujours
calmes, c'est-a-dire aussi immobiles que des
étres changeants peuvent l'étre. La légende
populaire veut qu'Heraclite « pleutit toujoursy;
ce que nous savons de lui tend a établir
seulement qu'il était grave et n'aimait pas les
agités.

Anaxagore, Empédocle

Anaxagore de Clazomeéne, surtout physicien,
vint s'établir a Atheénes, vers 470 avant Jésus-
Christ, fut le maitre et I'ami de Péricles, fut sur
le point d'étre mis a mort, comme Socrate le fut
plus tard, pour crime d'indifférence a la religion
des Athéniens et dut se réfugier 2 Lampsaque,
ou il mourut. Comme Anaximandre il croyait
que tout sort d'un je ne sais quoi indéterminé et

his particular theories was that fish were the
most ancient of animals, and that all animals
had issued from them through successive
transformations. This theory was revived for a
while about fifty years ago.

Heraclitus of Ephesus (very obscure, and with
this epithet attached permanently to his name)
saw all things as a perpetual growth—in an
indefinite state of becoming. Nothing is; all
things grow and are destined to eternal growth.
Behind them, nevertheless, there is an eternal
master who does not change. It is our duty to
resemble him as much as we can; that is to say,
as much as an ape can resemble a man.
Calmness is imperative: to be as motionless as
transient beings can. The popular legend runs
that Heraclitus "always wept"; what is known of
him only tends to prove that he was grave, and
did not favour emotionalism.

ANAXAGORAS; EMPEDOCLES.—
Anaxagoras of Clazomenae, above all else a
natural philosopher, settled at Athens about 470
B.C.; was the master and friend of Pericles; was
on the point of being put to death, as Socrates
was later on, for the crime of indifference
towards the religion of the Athenians, and had
to take refuge at Lampsacus, where he died.
Like Anaximander, he believed that everything




mecburiyetinde kalmis ve orada vefat etmistir.

Bu da Anaksimandr gibi her seyin gayri
muayyen ve karisik, ne oldugu bilinmez bir
menbadan ¢iktigin iddia eder. Fakat bu
iddiasina, esyayt bu sekilde o mahalden ¢tkaran
kuvvetin, bir ruh, teskilatct bir zeka, beserin
dimagindaki temevviicattan fikirlerin ¢tkmasint
temin ve mitbhem bir fikirden, muayyen bir fikir
icat eden insan zekasi gibi bir zeka oldugunu
ilave eylemistir.

Yunanistan’da, klasik felsefenin tesekkili
aninda yetisen feylesoflarin etkar tizerinde
Anaksagor’un hicbir feylesofla kiyas kabul
etmeyecek derecede buytk bir niifuz ve tesiri
gorilmustir.

Ampedokl adeta bir sihirbaz, 6lim ve hayatin
esast malum olmadigt o devirde bir bityiik rahip
rolint oynamistir. Mamafih bu adamda
malumat-1 umumiye ile miicehhez bir kafa vardu.
Dért unsur nazariyesi bu feylesofa aittir. Yani
kendisinden evvel gelen feylesoflar, esyanin
mensei olarak tek bir madde g6steriyotlar,
mesela bir kism1 suyu, digerleti havay, Stekiler
atesi, bir kismi da topragt madde-i esasiye olarak
aliyorlardr. Halbuki bu feylesof bu dort
maddenin miitesaviyen kainatin tesekkiiliine
amil olduklarint séyledi. Ampedokl’a gére
kainatta iki kuvvet hakimdi. Biri ask yani cazibe
digeri ahenksizlik. Hayatta miitemadiyen
birlesmek isteyen esya mevcut oldugu gibi
miitemadiyen yekdigerinden ayrilmaya hahisger
mevad da vardi. Iste bu iki kuvvetin miicadelesi
aninda cazibe, her seyin tesekkillne ait hareketi
viicuda getirir, ahenksizlik kuvvet ise bu
hareketi tehir eder. Tekrar cazibe kuvvete gelir.
Bu miicadeleden evvela nebatat, sonra hayvanat-
1 sufliyye, daha sonra hayvanat-1 aliyye, bilahare

confus ; mais il ajoutait que ce qui faisait sortir
les choses de cet état, c'était l'intelligence
organisatrice, l'esptit, comme chez I'homme
c'est l'intelligence qui tite les pensées du
flottement cérébral et fait d'une idée confuse
une idée claire.

Anaxagore a eu une influence presque
incomparable sur la philosophie grecque des
temps classiques.

Empédocle d'Agtigente qui fut une sorte de
magicien et de grand-prétre et pour ainsi dire de
dieu, dont la vie et la mort sont du reste mal
connues, semble avoir été un cerveau tres ency-
clopédique. La doctrine des quatre éléments est
de lui, et c'est-a-dire que les philosophes qui
l'avaient précédé donnaient pour principe
unique des choses, les uns 'eau, les autres l'air,
les autres le feu, les autres la terre et que lui les
considéra tous quatre comme, 2 titre égal, les
éléments premiers de tout. 1l croyait que le
monde est mené par deux forces contraires :
'amour et la discorde, ce qui veut éternellement
unir et ce qui veut éternellement séparer. A
travers cette lutte un mouvement d'organisation
se fait, sans cesse retardé par la discorde, sans
cesse favorisé par 'amour et de ce mouvement
sont sortis d'abord les végétaux, puis les
animaux inférieurs, puis les animaux supérieurs,
puis les hommes. Il y a dans Empédocle soit des
souvenirs évidents de la religion du Persan
Zoroastre (opposition perpétuclle des deux

emerged from something indeterminate and
confused; but he added that what caused the
emergence from that state was the organizing
intelligence, the Mind, just as in man, it is the
intelligence which draws thought from cerebral
undulations, and forms a clear idea out of a
confused idea. Anaxagoras exerted an almost
incomparable influence over Greek philosophy
of the classical times.

Empedocles of Agrigentum, a sort of magician
and high-priest, almost a deity, whose life and
death are but little known, appears to have
possessed an encyclopaedic brain. From him is
derived the doctrine of the four elements, for
whereas the philosophers who preceded him
gave as the sole source of things—some water,
others air, others fire, others the earth, he
regarded them all four equally as the primal
elements of everything. He believed that the
wortld is swayed by two contrary forces—love
and hate, the one desiting eternally to unite, the
other eternally to disintegrate. Amid this
struggle goes on a movement of organization,
incessantly retarded by hate, perpetually
facilitated by love; and from this movement
have issued—first, vegetation, then the lower
animals, then the higher animals, then men. In
Empedocles can be found either evident traces
of the religion of Zoroaster of Persia (the
perpetual antagonism of two great gods, that of
good and that of evil), or else a curious
coincidence with this doctrine, which will




de insanlar viicuda gelmistir. Ampedokl'un
nazariyatt Zerdiist'in Iran dinine ithal ettigi
iyilik ve fenalik ilahlart Hirmiz ile Ehrimen
ismindeki iki muhalif kuvveti hatra getirdigi gibi
bilahare bazi seneviyye miutefekkirlerinin serd
eyledigi efkar ve nazariyat ile de miinasebetdar
gbrinmektedir.

Fitagor

Fitagor milattan 500 sene evvel Ele adasinda
diinyaya gelmis ve bircok seyahatlerden sonra
Biiyiitk Yunanistan’a —simdi Cenubi Italya— gelip
yerlesmistir.

Fitagor da Ampedokl gibi sihir ile allah ile istigal
etmis bir feylesoftur. Efkart adeta bir din gibi
telakki olunmus, etrafindakilerden fevkalade
ihtiram gbrmis, itiyadatint ailesine, talebelerine
kabul ettirmistir. Tedtis ettigi hakiki seniyet
rakamlardan ibaret olup kainati rakamlarla tefsir
ederdi. Ttikat-1 esasiye taalluk eden seniyet bir
rakami idi. Bir olan mevcut da «allah»tir. Bu bir
rakamindan tegeub eden diger rakamlar da
kainatin, kdinat da mevcut esyanin esast, libbt,
sebeb-i viicududur. Biz de az veya ¢ok
tekemmul etmis rakamlardan ibaretiz. Her
mahluk keza az veya ¢ok miitekemmil bir
adettir.

Mukevvenat, mevcut olan ve daima mevcut

kalacak olan adetlerden tesekkiil eden tertibatla
idare olunur ve henlz anahtart elimizde mevcut
olmayan fakat siphemizi davet eden bu tertib-i

grands dieux, celui du bien et celui du mal) soit
une coincidence cutieuse avec cette doctrine,
qui se rerouvera plus tard chez les Manichéens.

Pythagore

Pythagore parait étre né vers 500 avant Jésus-
Christ, dans I'lle d'Elée, avoir beaucoup voyagé
et s'étre fixé enfin dans la Grande Grece (Italie
méridionale). Pythagore, comme Empédocle,
fut une espece de mage ou de dieu. Sa doctrine
fut une religion, le respect dont il fut entouré un
culte, les habitudes qu'il imposa a sa famille et a
ses disciples des rites. Ce qu'il enseignait était
que les véritables réalités, ce qui ne change pas,
étaient les nombres. La réalité a la fois
fondamentale et supréme est le un, l'étre qui est
un est Dieu; de ce nombre qui est un dérivent
tous les autres nombres qui sont le fond méme
des étres, leur raison intime, leur essence ; nous
sommes des nombres plus ou moins parfaits;
chaque chose créée est un nombre plus ou
moins parfait. Le monde, du reste, régi ainsi par
des combinaisons de nombres a toujours existé
et existera toujours. Il se développe, seulement,
selon une série numérique dont nous n'avons
pas la clef mais que nous pouvons soupgonner.
Quant a la destinée humaine elle est celle-ci :
nous avons été des étres animés, hommes ou
animaux ; selon que nous aurons bien ou mal

appear again later among the Manicheans.

PYTHAGORAS.—Pythagoras appears to have
been born about B.C. 500 on the Isle of Elea, to
have travelled much, and to have finally settled
in Greater Greece (southern Italy). Pythagoras,
like Empedocles, was a sort of magician or god.
His doctrine was a religion, the respect with
which he was surrounded was a cult, the
observances he imposed on his family and on
his disciples were rites. What he taught was that
the true realities, which do not change, were
numbers. The fundamental and supreme reality
is one; the being who is one is God; from this
number, which is one, are detived all the other
numbers which are the foundation of beings,
their inward cause, their essence; we are all
more or less perfect numbers; each created
thing is a more or less perfect number. The
wortld, governed thus by combinations of
numbers, has always existed and will always
exist. It develops itself, however, according to a
numerical series of which we do not possess the
key, but which we can guess. As for human
destiny it is this: we have been animated beings,
human or animal; according as we have lived
well or ill we shall be reincarnated either as




adedi dahilinde tenemmiiv ve inkisaf eder.

Insanin mukadderatina gelince o su surette tarif
olunabilir: Biz insan veya hayvan olarak hayatta
olan ve hareket eden mahluklardik. Tyi veya fena
yasamamiz matlup olduguna gore insan yahut ali
veya sifli hayvan viicudu icinde tekrar yasamaya
memuruz.

Iste bu Fitagor’un «mabadettabiiyye»ye ait
fikridir. Bu fikir eski mutefekkitler arasinda
bir¢ok taraftar bulmus oldugu gibi, asr-1 hazir
feylesoflart meyaninda da az veya ¢ok bir
tebeddiille bunu kabul edenler vardur...

«Miizehhep Manzumeler» nami tahtinda mevcut
manzum darb-1 mesellerin miellifligi Fitagor’a
isnat edilmektedir.

Ksenof ve Parmenid

Ksenof da vahdet-i ilaha kail olanlardandir. Tek
allahtan bagka ilah tanimaz ve allahlatt taaddud
ettiren, onlari insanlara benzeten esatiri esaslara
hiicum eder. O esaslari gayri ahlaki vasfiyla
tavsif eder. Hatta bu hiicumu, ilk devir

feylesoflan tarafindan bu esaslara vaki olan
hticumlarin en siddetlisidir.

Sabit ve layetegayyer, ebedi bir allah mevcuttur.
Bu allah oradan oraya yerini degistirmek
ihtiyacint hissetmez. Lamekandir. Her seyi yalniz
kendi fikriyle idare eder.

Parmenid ise daha ileri giderek «hakikat seklinde
ve ebedi olarak yalniz béyle bir allah meveut
olduguna gdre kainatta geri kalan mevcut esya,
sade ondan asagt olmakla kalmaz, insanlar birer
hayalden, birer heyuladan, birer seraptan

vécu, nous revivrons dans les corps d'hommes
supétieurs ou d'animaux plus ou moins
inférieurs. C'est la doctrine de la
métempsychose, qui a eu beaucoup de partisans
chez les anciens, et méme, d'une facon plus ou
moins fantaisiste, chez les modernes.

On attribue a Pythagore un certain nombre de
maximes en vers, que l'on a appelées les Iers
dorés.

Xénophe, Parménide

Xénophe de Colophon est, lui aussi, un unitaire.

Il n'admet qu'un Dieu et parait étre de tous les
philosophes anciens, le plus opposé a la
mythologie, a la croyance en des dieux mul-
tiples et ressemblant a des hommes, docttine
qu'il méprise comme immorale. Il y 2 un Dieu
éternel, immuable, immobile, qui n'a pas besoin
de se transporter d'un lieu a un autre, qui est
sans lieu et qui gouverne tout par sa seule
pensée.

Poussant plus loin, Parménide se dit que, si
celui-la seul existe réellement qui est un et qui
est éternel et qui ne change pas, tout le reste,
non seulement lui est inférieur mais n'est
qu’apparence et que nous tous, terre, ciel, végé-
taux, animaux, hommes, nous ne sommes
qu'une grande illusion, que fantémes, que
mirage, qui disparaitraient, qui n'existeraient

superior men or as animals more or less inferior.
This is the doctrine of metempsychosis, which had
many adherents in ancient days, and also in a
more or less fanciful fashion in modern times.

To Pythagoras have been attributed a certain
number of maxims which are called the Golden
VVerses.

XENOPHANES; PARMENIDES.—
Xenophanes of Colophon is also a "unitarian."
He accepts only one God, and of all the ancient
philosophers appeats to be the most opposed to
mythology, to belief in a multiplicity of gods
resembling men, a doctrine which he despises as
being immoral. There is one God, eternal,
immutable, immovable, who has no need to
transfer Himself from one locality to another,
who is without place, and who governs all things
by His thought alone.

Advancing further, Parmenides told himself that
if He alone really exists who is one and eternal
and unchangeable, all else is not only inferior to
Him, but is only a semblance, and that mankind,
earth, sky, plants, and animals are only a vast
illusion—phantoms, a mirage, which would
disappear, which would no longer exist,




ibarettir. Eger ondan mada biitiin miikevvenat,
arz, sema, nebatat, isin kiinhiine vakif
olabilseydik bunlarin mevcut olmadiklarini,
mevcut olmayacaklarini ve hemen
kaybolacaklarini gériirdik» diyor.

Zenon ve Demokrit

Zenon Gorcias’in hocasidir. Sokrat da bu
Gorcias’in muhalifidir. Zenon, meshur bir

« mantik¢t »dir. « Mantik » ise Sofistailerin eseri
olup gafil avlayan esaslat ve delilleriyle
muhaliflerini miskil bir mevkie sokmustur.
Mantikgilarin esas fikitleri su cimlede
mindemi¢ bulunuyordu: «Mevcud-i ebediden
mada her gey suridir. Her sey olan ondan
baskast hicbir sey degildir.»

Demokiit[,] hakkinda malumat mevcut olmayan
Lésip’in talebesi ve «atom» nazatiyesinin
mucididir. Madde gayri kabil-i taksim ve adetleri
gayri malum kiigtk zerrattan mutesekkildir ki
buna «atom» demisler. Atomlar ezelden beri
veyahut esyanin vicuda geldigi andan itibaren
Oyle bir sekilde faaldirler ki miitemadiyen
birbitlerine takilitlar, bitlesitler, kime teskil
ederler, yahut birbirinden ayrilir, uzaklagirlar.
Kainatta her seyin tesekkilii veya mahv u harap
olmast —ki clizlere ayrilmaktan bagka bir sey
degildir— bununla tefsir olunabilir. Bizim
ruhumuz da, nazik ve rakik birtakim atomlarin
bir yere gelmesinden tegekkul etmistir.
Muhtemeldir ki; bu atomlardan bir kismi
viicudumuzu terk ettigi zaman buna «uyku»
diyoruz, ekseriyet-i azimesi viicudumuzdan ¢ikip
giderse buna «bayilma, kendinden ge¢me, zahiri
Oliim» namini veriyoruz. Bu atomlardan higbir

plus et qui n’auraient jamais existé si nous
pouvions apercevoir I'étre en soi.

Zenon, Démocrite

Zenon d'Elée, qu'il faut nommer surtout parce
qu'il a été le maitre de ce Gotrgias dont Socrate
fut l'adversaire, était surtout un subtil dia-
lecticien en qui le sophiste apparait déja et qui
embarrassait les Athéniens par des arguments
captieux, au fond desquels du reste apparait tou-
jours ce grand principe : sauf 'Etre éternel tout
n'est qu'apparence; sauf celui qui est tout, tout
n'est rien.

Démoctite d'Abdere, disciple de Leucippe d'Ab-
dere (de celui-ci on ne sait rien), est l'inventeur
de la théorie des atomes. L.a matiére est
composée d'un nombre infini de petits cotps
indivisibles que I'on appellera les atomes; les
atomes, de toute éternité ou depuis le
commencement des choses, sont doués de
certains mouvements par lesquels ils
s'accrochent les uns aux autres et s'agglomerent
ou se décrochent et se séparent et de 1a la
formation de toutes choses et la destruction, qui
n'est que désagrégation, de toutes choses. Notre
ame elle-méme n'est qu'une agrégation d'atomes
particulierement ténus et subtils. Il est probable
que quand un certain nombre de ces atomes
quittent notre corps c'est le som- meil, que
quand presque tous le quittent, c'est la mort

and would never have existed if we could perceive
the Self-existent.

ZENO; DEMOCRITUS.—Zeno of Elea, who
must be mentioned more especially because he
was the master of that Gorgias of whom
Socrates was the adversary, was pre-eminently a
subtle dialectician in whom the sophist already
made his appearance, and who embarrassed the
Athenians by captious arguments, at the bottom
of which always could be found this
fundamental principle: apart from the Eternal
Being all is only semblance; apart from Him
who is all, all is nothing.

Democritus of Abdera, disciple of Leucippus of
Abdera (about whom nothing is known), is the
inventor of the theory of atoms. Matter is
composed of an infinite number of tiny
indivisible bodies which are called atoms; these
atoms from all eternity, or at least since the
commencement of matter, have been endued
with certain movements by which they attach
themselves to one another, and agglomerate or
separate, and thence is caused the formation of
all things, and the destruction, which is only the
disintegration, of all things. The soul itself is
only an aggregation of specially tenuous and
subtle atoms. It is probable that when a certain
number of these atoms quit the body, sleep
ensues; that when nearly all depart, it causes the
appearance of death (lethargy, catalepsy); that




tanesi vilcudumuzda kalmadigi anda onu da
«Olimy ismiyle yad ediyoruz. Biz, alem-i
hariclyle, tizerimize kosup gelen narin ve rakik
atomlar sayesinde hal-i temastay1z. Bu atomlar
esyanin suret-i zahiresini ve in’ikasatint teskil
ederler ki ruhumuzun miitesekkil bulundugu
atomlara karisarak bu temast temin edetlet.
Yoksa dimagimizda ihtisasatimizin tevlid ettigi
asardan bagka bir sey mevcut olmayip, meleke-i
akliyemiz ruhumuzu teskil eden atomlarla esya-
vt hariciyenin ruhumuza isal ettikleri atomlarin
bitleserek viicuda getirdikleri bir imtizactan
ibarettir.

Demoktit’in nazariyelerine Epikiir’le Likres’in
nazariyati meyaninda da tesadif edecegiz.

apparente (léthargie, catalepsie), que quand ils
nous quittent tous c'est la mort. Nous sommes
en relations avec le monde extérieur par l'afflux
en nous d'atomes extrémement subtils, reflets
des choses, apparences des choses, qui viennent
se méler aux atomes constitutifs de notre ame. 1l
n'y a tien, du reste, dans notre intelligence qui
n'y ait été apporté par nos sens, et notre
intelligence n'est que la combinaison des atomes
qui constituent notre ame avec les atomes que
les choses extérieures envoient, pour ainsi
patler, dans notre ame.

Nous retrouverons les doctrines de Démocrite
dans Epicure et dans Lucrece.

when they all depart, death occurs. We are
brought into relation with the external world by
the advent in us of extremely subtle atoms—
reflections of things, semblances of things—
which enter and mingle with the constituent
atoms of our souls. There is nothing in our
intelligence which has not been brought there
by our senses, and our intelligence is only the
combination of the atoms composing our souls
with the atoms that external matter sends, so to
speak, into our souls.

The doctrines of Democritus will be found
again in those of Epicurus and Lucretius.
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